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Attempts to cope with unwanted memories
have been central to debates over the relevance of
the Nazi Holocaust for German national identity,
to concerns for the implications of the apartheid
system for a new national identity in South
Africa, and to the recurrent debates among Amer-
icans over the proper way to give recognition to
the atrocities associated with the institution of
slavery and the maltreatment of Native Ameri-
cans. This article seeks to develop a conceptual
framework for studies of the dynamics of social
systems as they selectively confront the ugliness
of the past. Its central analytical concepts will fo-
cus on collective memory, crises of authority, and
perceptions of society as moral community.

The doctrine of human rights as elaborated by
the United Nations following the end of World
War II necessarily called for a look at the past and
the unspeakable forms of violence that were car-
ried out with approval and endorsement by the
agents of state authority. The doctrine held that
certain human rights are universal and inalienable.
In the judiciary of world opinion, policies of eth-
nic cleansing or genocide can no longer be toler-
ated (Fein 92–104). With the emerging emphasis
on civil society and the growth of democracy, it
becomes imperative for the nations of the world
to examine the ugliness of their own past. Being a
part of the modern world calls for a clear aware-
ness of those practices that can no longer be jus-
tified by drawing upon older notions of cultural
relativism and national sovereignty (Glendon
221–41).

Without some form of reconciliation or reso-
lution, the collective traumas of the past will con-
tinue to have enduring effects that are undesirable

and unwanted. For example, the effects of the
American institution of slavery are still with us
today in racist attitudes and behavior patterns
(Robinson 29–58). While some maintain that the
injustices of past discrimination were eliminated
with the enactment of civil rights legislation, this
is far from being the case. The high rates of hom-
icide, suicide, and other forms of personal pa-
thology provide evidence for the enduring effects
of the legacy of the past on African Americans
as a disadvantaged minority (Wilson 51–86). The
disproportionate representation of African Amer-
icans in our prison populations supports the con-
clusion that efforts are still directed toward
subjugating a feared and despised minority.

Cultural Amnesia

The concept of ‘‘cultural amnesia’’ was devel-
oped by Stephen Bertman (5–17) to refer to the
crisis of memory growing out of selectively for-
getting about the past. Certain violations of the
moral order are so terrible that there is a tendency
for them to be banned from consciousness. They
become unspeakable because talking about them
engenders a sense of discomfort for the speaker,
the listener, or both. Traumas from the past, how-
ever, refuse to remain buried in the back reaches
of human memories. Just as traumas at the indi-
vidual level appear recurrently in nightmares,
sleeplessness, loss of appetite, and flashbacks dur-
ing waking hours, collective traumas from the
past continue to have a living influence upon the
contemporary present. The historical effects of
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collective trauma show up in a sense of malaise
and despair, and in sporadic and disruptive acts
of violence.

The persistence of traumatic effects was re-
vealed in the recent attention given to the horrors
that transpired in the Greenwood neighborhood
of Tulsa, Oklahoma, on May 31, 1921. Scott Ells-
worth reported that estimates vary on the number
of African Americans killed in what may be the
worst race riot in American history. Officials re-
corded three dozen deaths, while historians agree
that closer to 300 lives may have been lost. Many
Americans were shocked to hear about the racial
atrocities that had occurred in Oklahoma. It had
been extinguished from the collective memories of
the nation.

After 78 years, historians, public officials, and
family members of the victims met in an attempt
to establish the truth about what really happened.
In an attempt to uncover ‘‘the conspiracy of si-
lence,’’ the Tulsa Race Riot Commission was ap-
pointed to clarify some of the basic facts about a
massacre that had been hidden from the records
and memory of the nation. Despite the violence,
not a single conviction was obtained, and the in-
surance companies refused to pay damages on any
claims submitted by about 1,000 homeowners and
business establishments. After three years of in-
vestigation, the commission recommended direct
payment of reparations to survivors and victims’
descendents, scholarships, a tax checkoff program
to fund economic development in Tulsa’s mostly
black Greenwood area, and a memorial to the
dead.

With the passing of time, direct evidence con-
firming the attributes of traumatic events dims
in collective memories. Holocaust museums in
Washington, DC, Los Angeles, and elsewhere
were created to offset the malicious motivations
that lie in back of the denial and reconstruction
processes. Although denial of the Holocaust has
no more credibility that the assertion that the
Earth is flat, there are those who insist that the
death of six million Jews in Nazi concentration
camps is nothing but a hoax perpetrated by a
powerful Zionist conspiracy. Denial of the Hol-
ocaust has become an attention-getting device for

right-wing extremists who seek to create doubt
and confusion in the collective memory process
(Lipstadt 1–29). Political agendas are promoted
through attempting to dismiss, downplay, or
distort the overwhelming evidence that confirms
the Holocaust in documents, testimonies, mass
graves, discovery of death camps, and disappear-
ances of friends and relatives.

Confronting the atrocities of the past neces-
sarily involves an interplay between the perpetra-
tors and the victims. The perpetrators are ready
and willing to forget about the past and pretend
that the unspeakable events never happened. In
contrast, the victims are inclined to seek justice
and to loudly proclaim the need to give recogni-
tion to the pain and suffering stemming from the
atrocities that were committed. Pretending that
the deplorable event never happened is not a
reasonable option for victims who continue
to suffer from unwanted memories of traumatic
experiences.

The uneasy dialectic between perpetrators and
victims is central to understanding the process by
which collective traumas become embedded in the
social heritage of any given group of people. At its
core, the relationship is adversarial because the
victim and the perpetrator are locked into a battle
of assessing blame and responsibility (Hayner
10–31). Though the perpetrator may not deny
that human rights abuses took place, it is often
the case that the first line of defense is to shift the
level of responsibility. Rather than focus on
the individual as agent, the perpetrator interjects
the legitimizing authority under which abuses
were carried out.

For the above reasons, we suggest that cultural
studies be directed toward the many aspects of
institutional violence that is a part of the social
heritage of both the perpetrators and victims of
brutality. In order to adequately understand the
ugliness of the past, it is necessary to take into
account the ways in which those in positions of
authority failed to carry out the responsibilities
inherent in their offices. The ugliness derives from
the brutal exercise of power in inappropriate and
nonlegitimate ways, thus promoting or tolerating
the violation of basic human rights.
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Crisis of Authority

Authority figures derive their legitimate power
from the social groups whose interests they
represent. The conferral of authority involves
presumptions about both qualifications and trust-
worthiness. Being granted the rights to set prior-
ities, to make decisions that are binding on others,
and to serve as a symbolic leader incurs a set of
trustee responsibilities for effectively managing
group resources. Through such functions, author-
ity figures serve as symbols of group effectiveness
and become accountable to their constituencies.
Thus, it is through the authority structure of a
society that moral community is upheld and per-
petuated (Neal, National Trauma 34–37).

In all societies, a crisis develops when author-
ity figures become malevolent, and the moral ba-
sis for society crumbles. In the maintenance of
systems of racial and ethnic segregation, both law
enforcement officials and members of organiza-
tions such as the Ku Klux Klan and the White
Citizens Councils frequently employed terrorist
measures. In the American South, lynching was an
extreme form of terror directed toward the social
control of black males. In his discussion of The
Lineaments of Wrath, James W. Clarke observed
that the burning of crosses, beating, stabbing, and
other forms of physical abuse, torture, and prop-
erty destruction were widely employed for main-
taining a caste system in race relations.

The many forms of popular culture play an
important role in coming to terms with the past.
This was evident in public responses to the post-
card exhibit of lynching that was recently on dis-
play at the Roth Horowitz Gallery in New York
City. Although most Americans were aware of
lynching as a form of social control, their re-
sponses had been more nearly at the cognitive
level than at the emotional level. The pictures
imprinted on the postcards captured the visual
effects of the lynchings and the approval and car-
nival atmosphere that characterized the viewers.
Americans were appalled at what they saw in the
photographs and were indignant at what had been
tolerated. Through new forms of awareness, bland

knowledge of an ugly past was transformed into
an intense emotional experience.

Practices tolerated and approved by law en-
forcement officials violated both universal human
rights and specific constitutional guarantees of a
civil society. This became evident during the voter
registration campaign in Selma, Alabama, during
the civil rights movement. Plans were made for a
fifty-mile march from Selma to Montgomery to
call national attention to the discriminatory vot-
ing laws of Alabama. The nation watched with
shock and disbelief as the peaceful demonstrators
were met with violent resistance from the sheriff’s
department and the state police (Neal, National
Trauma 154–59). The police waded into demon-
strators with billy clubs, fixed bayonets, and tear
gas. The police brutality observed on national
television was incompatible with American con-
ceptions of justice and legitimacy. The brutal ex-
ercise of power stood outside the boundaries of
legitimate authority. In response to television
coverage, many Americans did not like what they
saw and called into question images of their so-
ciety as a moral community.

While many of the forms of brutality in Amer-
ican race relations originated with either organ-
ized or semiorganized hate groups, endorsement
and participation by the police themselves ac-
companied the insidious practices. No black male
could rest assured of freedom from victimization.
The effectiveness of terror was based on the un-
certainty growing out of its arbitrary and unpre-
dictable character. As a result of the culture of
fear, blacks were required to endure in silence
many forms of abuse and injustice (Grier and
Cobb 18–31). The collective trauma experienced
by African Americans could not have occurred
without the support of those in positions of pow-
er and authority.

In recent years, heated debates among German
scholars have centered on issues related to the part
played by ordinary people in the atrocities of the
Holocaust. Drawing upon the movie Schindler’s
List (1993), some focus on the Germans who re-
sisted the Nazis and did what they could to shield
and protect the victims. But it is also clear
that many Germans enthusiastically cooperated.
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Daniel Jonah Goldhagen’s (181–280) research
suggested that ordinary Germans willingly and
zealously served as executioners for the Nazi
Party. To the extent that this is the case, issues of
collective responsibility and collective morality
become implicated in the Holocaust. Without
widespread support from the German people,
neither the policy of military expansionism nor
the policy of genocide would have been possible.

The issue of obedience to authority becomes of
concern in attempts to assess responsibility for
atrocities. According to Stanley Milgram, ‘‘The
essence of obedience to authority consists of the
fact that a person comes to view himself as the in-
strument for carrying out another person’s wish-
es, and he therefore no longer regards himself as
responsible for his actions’’ (xii). From this per-
spective, obedience involves submission to an au-
thority agent. In a series of experimental studies,
Milgram’s research suggested that the willingness
of ordinary people to inflict injury on others might
stem from little more than a sense of duty to fol-
low the orders received from an authority figure.

While the gap is enormous between Milgram’s
experiments on obedience among college students
and mass support for policies of genocide, the
basic psychological principles appear to be sim-
ilar. Subordinates may set aside moral scruples
when acting out of a sense of duty and of simply
following orders. Brutality toward an enemy may
stem not so much from attitudes of hatred or
malice as from a sense of duty on the part of
subordinates who are complying with orders and
directives. Personality attributes or social back-
ground characteristics tend to be less important
than the social pressures inherent in the structure
of authority relationships.

In Samantha Power’s examination of the Prob-
lem from Hell, she notes that the United States
repeatedly defaulted on recognizing the problem
of genocide. Information on the Nazi policy of
ethnic cleansing was ignored or discounted until
the United States discovered the death camps at
the end of World War II. The refusal to acknowl-
edge or act on the information about the Nazi
Holocaust is a specific episode in a recurrent pat-
tern. America’s failure to act includes not only Pol

Pot’s murder of two million Cambodians, but also
the Rwandan genocide in which approximately
800,000 Tutsi were exterminated. Unless it is per-
ceived to be in the vital interests of the United
States, Americans have looked away from the
mass murders they once resolved to never again
permit.

In attempts to determine the truth about the
past in war crimes tribunals and in world courts,
attention is focused on fixing responsibility. Mo-
tives, intentions, and forms of participation are
brought under close scrutiny (Taylor 3–42). In the
Nazi war criminal trials, for example, the defend-
ants repeatedly argued that their behavior was le-
gitimate and appropriate under the circumstances.
However, the systematic annihilation of six mil-
lion Jews under the Nazi regime had such an in-
delible impact on the rest of the world that it
could not be ignored. The trial and conviction of
members of the inner core of the Nazi Party were
met with mixed reactions in world opinion. The
ambivalence centered on the issue of responsibil-
ity at the individual level under circumstances in
which it is clear that responsibility is shared and
collective in character.

Analyses of the My Lai incident in the Vietnam
War provided a basis for clarifying some of the
issues of responsibility in committing atrocities
(Kelman and Lawrence; Hamilton). The trial of
Lieutenant William Calley, Jr. established that he
was indeed responsible for the massacre of civil-
ians. He did order the men of his platoon to
round up all of the men, women, and children in
the village of My Lai and shoot them. In his trial,
Calley admitted giving the order and being im-
mediately responsible for the massacre. However,
his defense rested on the claim that he was not
responsible in the normative sense. He had done
what any good soldier would do, which was to
carry out the orders he had received from the
higher command. The court martial tribunal
found Calley guilty of misconduct and ruled that
the individual soldier has a moral obligation to
disobey an order that was improperly given. The
issues provided a sufficiently close analogy to the
atrocities of Nazi Germany that many Americans
were seriously disturbed.
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The accountability of authority figures goes far
beyond their overt behavior. Authority figures
incur a responsibility for the outcome of events,
whether they made the event happen through
their own actions or allowed them to happen
through the actions of others. This suggests the
importance of normal and ordinary expectations
as reasonable guidelines for determining respon-
sibility. Normative responsibility relates to what
should be done under a given set of circumstanc-
es. An authority figure may violate normal ex-
pectations through an overreaction to a superficial
episode or through a failure to act when action is
necessary. For example, the default on responsi-
bility may result in the execution of a military
officer. General Yamashita of Japan was hanged
for war crimes after World War II, not because of
any order he had given, but because of the con-
duct of soldiers under his command (Neal, ‘‘Au-
thority Relationships’’ 334). He had knowledge of
the rape, looting, and plunder by his subordinates,
but failed to exercise his authority to stop such
practices.

While rape, slaughter, and plunder may per-
haps be universal aspects of warfare, they came to
be elaborated to an extreme degree among Japa-
nese soldiers during World War II. Perhaps their
exalted Samurai tradition also promoted the view
of captives as defective people who deserved to be
abused and maltreated. About fifty years passed
before the world became aware that tens of thou-
sands of young Korean women had been raped
and subsequently coerced into service as sex slaves
for the Japanese army (Hicks 11–23). In the con-
quest and occupation of Nanking in 1937, thou-
sands of women were raped, and perhaps as many
as 350,000 civilians were slaughtered by Japanese
soldiers (Chang 3–16). While many Japanese
today claim to have no knowledge of such
practices, historical evidence for the brutality
of the Japanese army in occupied countries is
well established.

Newspaper accounts from interviews with
Japanese veterans of World War II suggest that a
sense of personal and collective guilt has been a
persistent part of their life worlds for more than
fifty years after the atrocities occurred. War ex-

periences frequently become disconnected from
any set of norms and values that regulate conduct
in everyday life. Soldiers, both voluntarily and
through coercion, suspend moral scruples that are
binding on conduct in civilian life. The institu-
tional violence of warfare has contaminating ef-
fects that result in psychological damage for
veterans (Shay 3–38). In effect, the brutality sur-
rounding war generates problems of moral pollu-
tion that must be confronted by veterans, their
families, and their communities when the war
is over.

Society as Moral Community

No nation of the world can successfully put
the ugliness of the past behind them through the
process of denial. Ignoring the past and its abuses
is not a reasonable option, especially for an
emerging nation seeking to recreate itself. Denial
inevitably defeats the democratic purpose of re-
alignment and accountability. Uncovering the past
and making sense of the abuses afford a kind of
unburdening that is central to recreating the es-
sence of the nation-state. An open articulation of
the past is intricately linked to building a civil
society, creating democracy, and advancing a sense
of communal identity.

A major contemporary problem is that of re-
storing connections between the atrocities of the
past and perceptions of society as moral commu-
nity. All societies use myth and ritual to bind men
and women together into a sense of moral com-
munity by establishing some sacred grounds for
social cohesion and a collective identity.1 Through
developing a mythology around episodes from
the past, a moral basis is established for social
relationship, and rules are created for maintaining
order.

Cultural studies are at the forefront of devel-
oping narratives for shaping modern conscious-
ness through promoting dialogue on the many
aspects of the ugliness of the past. The tragedies
and injustices are so deeply embedded in the
collective consciousness of subgroups of the
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population that they must be brought out into the
open as a necessary beginning for the healing
process.2 As Judith Herman noted in her book
on Trauma and Recovery, the ghosts of the past
refuse to remain in their graves until their stories
are told.

The Truth and Reconciliation Commission
(TRC) in South Africa provides an important
model of procedures to follow in confronting the
ugliness of the past. The TRC afforded an open
forum free from judicial constraints in telling the
story of abuse. Testimony was meant to construct
an official narrative of the past. It thus legitimized
the place of apartheid victims in the history of
the nation-state. In so doing, it officially broke
the historical silence that generalized victims
and their abuses in the overall discussion of
apartheid.

South African journalist Max Du Preez point-
ed out in Bill Moyers’s video on the TRC that this
kind of truth telling was more than just an official
response. He noted that for the first time, people
were telling their stories in their own words, and
thereby confronting the past. Telling their stories
became a distinct form of empowerment. Testi-
mony had the humanizing effect of putting names
and faces to descriptive details of abuse. Bringing
the general to the specific created space for em-
pathy and for the creation of a national resolve to
never again permit such abuses to occur.

Though the TRC afforded a voice to victims,
the research of Kader Asmal and his associates
noted that the torments suffered cannot be
washed away. In a sense, victims are permanent
hostages of the abuse they suffered. Their pain
and sorrow draw the need for ongoing attention
beyond mere testimony. Though speaking about
the horrors brings certain empowerment, the issue
of reintegration requires constant attention. For
the victim, what endures is the terror of being left
alone with visible scars. As a result, confronting
the burden of the past is necessarily a continuous
process and not a one-time project. At the same
time, it must be conceded that confronting the
past does not guarantee automatic societal trans-
formation. As the case of South Africa suggests,
the challenge of dealing with the enduring effects

of apartheid runs parallel to the general process of
all nations in confronting their ugly past.

The attempt to deal with the effects of apart-
heid in the forum of the TRC provides a good
starting point for further research into what na-
tional identity means in the modern world. It is
necessary to recognize that research cannot ade-
quately be limited to state mechanisms for con-
structing a national identity. What is needed is a
more varied approach that seeks to place national
identity within a larger societal framework, and
not merely within the confines of government.
This means that analysts must consider how
South Africans will find new ways to interpret
their past. New research must ascertain whether a
unified postapartheid identity is possible or even
necessary for unburdening the past and advancing
a civil society. The question of what to do with
apartheid memories remains a central concern.
Placing these memories within a societal context
may very well require that issues of transitional
justice be addressed in many forms of popular
culture and in creative national leadership.

Wole Soyinka observed that we currently
know very little about the processes that will un-
burden the past. Whether the victims of apartheid
or the survivors of Rwanda, Kosovo, or Cambo-
dia will ever be relieved of their traumatic mem-
ories and find solace with the past is questionable.
Perhaps it is more feasible to use the past to con-
struct a society in which similar abuses are never
allowed again. We may find that complete recon-
ciliation is not possible or even necessary to ad-
vance social justice and to create a more viable
democracy. Forging a new society in South Africa
requires agreement on the ugliness of apartheid,
although the burden of unwanted memories can
never be completely eliminated.

The following comment from Marianne
Williamson’s Healing the Soul of America sug-
gests that the United States is faced with similar
problems:

To look in our national mirror is to see both
glory and shame. Born of a stunning asser-
tion of the human spirit in the face of tyr-
anny, we then built a nation on the blood of
Native Americans and slaves from Africa.
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We endured the horrors of a Civil War, he-
roically fought two World Wars, brilliantly
helped defeat Hitler—and then imperialisti-
cally devastated Vietnam. (19)

She notes, in effect, that the United States has
always been a land of unresolved contradiction.
Living with such contradictions is much more
comfortable for the privileged than for those
minorities who have a heritage of traumatic
memories.

What is progressive about confronting an ugly
past is the potential for creating a society as moral
community through remedial action. Margaret
Minow argued that the substance of such a tran-
sition involves a struggle over how much to
remember and how much to forget. She noted
that some level of restitution and some degree
of forgiveness may be necessary for the recovery
process.

Discussion

The research paradigm we are advocating fo-
cuses attention on several interrelated topics. The
first is that of concentrating on the traumatic
memories that are embedded in the daily lives of
the members of particular subgroups of the pop-
ulation. These memories are not so much infor-
mation about tragic events that are stored in the
brains of individuals as they are the collective
memories that are embedded in a culture of fear
transmitted through the heritage of disadvantaged
minorities. Traumatic memories consist less of
coherent narratives than memory fragments that
are surrounded by enduring feelings of fear and
vulnerability. Memories of tragic events persist at
both the cognitive and emotional levels.

It is the job of intellectuals to clarify the foun-
dations of contemporary society and to identify
the remedial actions necessary for enhancing a
collective awareness of society as moral commu-
nity. Students of cultural studies must play the
roles that are uniquely theirs in the healing proc-
ess. Dialogues on the ugliness of the past neces-

sarily fall within their domain. It cannot be left to
the exclusive domain of professional historians, as
faculty in ethnic studies and women’s studies de-
partments have so clearly pointed out. The broad
scope of cultural studies provides a framework for
approaching old and enduring problems with new
and innovative perspectives.

We recommend cross-cultural and comparative
studies of issues related to violations of human
rights and the processes by which national iden-
tities are created. As the world becomes more
cosmopolitan from the many forces of globalizat-
ion, it becomes necessary for the nations of the
world to give explicit recognition to the ugliness
of the past, to admit that errors were made, and to
heal the internal wounds of the respective nations.
The modern emphasis on the universality of hu-
man rights calls for no less. The historical forces
promoting the development of civil societies and
the basic rights of individuals that are grounded in
citizenship become important in a world that is
becoming increasingly interdependent economi-
cally, technologically, and politically.

Cultural memory is dependent upon knowl-
edge of the past being transmitted from one gen-
eration to the next. Rather than being contained
within the lifetime of a single individual, collec-
tive memories are embedded in the entire social
heritage.3 Each generation is necessarily faced
with the task of taking the data from the past and
giving it contemporary relevance. In this process,
historical events become both symbolic events
and pseudoevents as they are drawn upon for re-
flection in meeting the challenges of modern liv-
ing. Perceptions of the past become a mixture of
fact and fiction, illusion and reality, and the gen-
uine and the spurious. As a result of the selectivity
and embellishment of memory, a great deal that is
remembered may never have happened, yet it is
the contents of memory in its many forms that
shape both personal and collective identities.

In confronting an ugly past, frequently it is the
more distant memories that are brought into
sharper focus. This becomes evident in public con-
troversy over the proposed Smithsonian exhibit
to commemorate the fiftieth anniversary of the
American bombing of Hiroshima and Nagasaki.
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The proposed exhibit was designed to include in-
formation on the development of the bomb, on
how the decision was made to drop the bomb on
Japanese cities, and on the crew of the Enola Gay
who delivered the bomb to Hiroshima. Heated
controversy erupted over plans to include dra-
matic pictures of the burn victims who had been
exposed to the bomb. The exhibit was intended to
generate a reflective attitude on the place of nu-
clear weapons in human affairs. However, the ex-
hibit was canceled as a result of the storm of
protest from Congress and from veterans who
argued that the proposed exhibit detracted from
the heroic sacrifices of American soldiers. With
the passing of the World War II generation,
American attitudes are likely to shift toward the
perceived immorality of dropping atom bombs on
civilian populations.

Whatever the level of accuracy, the traumas of
the past become a central part of the dynamics of
society. Narratives about the ugliness of the past
provide insights into the procedures by which se-
rious blunders were made, into the times in which
authority figures failed to do what they should
have done, and into conditions under which the
moral foundations of society were compromised
and violated. Although time is typically conceptu-
alized as ‘‘past, present, and future,’’ narratives give
time an ‘‘everywhen’’ character; there were certain
events that happened in the past, that could still
happen today, and are to be avoided in the future.

In the final analysis, cultural studies are exer-
cises in memory and representation. We turn to
the past in order to address contemporary prob-
lems and concerns. The realities of the past take
on special meaning through our current percep-
tions of them. It is the accumulation of memories
as current perceptions that tell us who we are
collectively. The chain of continuity from the past
to the present shapes our identity and helps us
keep our bearings as we set our personal and
group priorities. If our collective memories are
unwanted, it becomes all the more important that
we confront them in order to clearly identify
those patterns of behavior that will no longer be
tolerated. No culture can hope for a viable future
if it has developed amnesia about its past.

Notes

1. For classical studies of the need for myth in modern societies,
see Rollo May’s analysis of ‘‘The Functions of Myth’’ (15–71) in The
Cry for Myth. Also see Mircea Eliade’s discussion of ‘‘Mythologies of
Memory and Forgetting’’ (114–38), and ‘‘Survivals and Camouflages
of Myths’’ (162–94) in Myth and Reality.

2. More than thirty years ago, John Fraser noted the difficulties
in adequately depicting mass violence in the arts. The scope and
drama of collective forms of brutality are often so overwhelming that
artistic expressions of such events seem inadequate. Yet, Judith E.
Doneson notes in her analysis of The Holocaust in American Film
that cinema plays an important role in shaping collective memories.
She emphasizes both cinema and television in her focus on anti-
Semitism, the diary of Anne Frank, the Nuremberg trials, and related
topics.

3. Alison Landsberg made a recent analysis of the multiple forms
of remembrance and their transformation ‘‘in the age of mass cul-
ture.’’ She uses the term prosthetic memory to describe the archive of
images and narratives that circulate publicly, that go beyond the lived
experiences of this generation, yet are selectively incorporated into
the identities of modern individuals.
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